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Introduction 

Having conducted our Bible Study on Zoom ever since the Covid lockdown four years ago, this winter it was decided to 

hold them in person in the church prior to the Prayer Meeting on Tuesday evenings, but retain a Zoom connection. 

That has worked well with an increase in numbers, good participation and accrued benefits to our times of prayer.  

It was also decided, after ploughing through Acts, Proverbs and Hebrews in previous years, to spend time looking at 

John’s Gospel, a book that most are very familiar with as the source of much blessing.  

Manuel led the sessions excellently encouraging individual contributions within a very helpful teaching format, 

informed content and devotional message. Moving into prayer after it without a break seemed so natural. 

The following is a very cursory summary of these sessions and makes no attempt to capture all the helpful lessons that 

emerged.   

This booklet covers the first four chapters only. The other chapters will be summarised in further editions. 

December  2024 



JOHN’S GOSPEL 

Previous studies have enabled us to see the Bible as a coherent whole made up of two Testaments, the one 

complementing the other in different ways.  

One way is to see the OT as the precursor of the main message of the Bible showing God’s redemptive purpose in 

redeeming a ‘people  for Himself’ from a humanity that was lost because of the Fall; raising them up to be a living 

testimony. “They shall be to me a people and I will be to them a God”. That would be accomplished by obedience and 

adherence to the practical outworking of the Law and prompted by the Prophets. But the prospective subjects 

encountered repeated failure because of their weakness and waywardness. “My people have committed two sins: they 

have forsaken me, the fountain of life; and hewn out for themselves cisterns – broken cisterns – that can hold no 

water”. Something more dynamic was required – a something that had been promised and heralded in the Old 

Testament; and subsequently recorded in the New Testament. 

That New Testament is formed of two distinct sections comprising collections of books. The second part consists of the 

Book of Acts, followed by the correspondence between the apostles (mainly Paul) and the emerging churches and 

concludes with a final appraisal and revelation of the final outcome. 

The central core of the NT, however, is the Gospels - the story of Jesus - the One sent by God to save the world. “God 

was in Christ reconciling the world unto Himself”.  

The story is so important that it is told four times in separate accounts – THE FOUR GOSPELS - written by Matthew, 

Mark, Luke and John. They each record the story of Jesus from their own perspective (and reasons) highlighting 

different aspects and details. Yet, all four are fully agreed on who (and what) He was and on the fact of his life (as a 

man), his sacrificial death and glorious resurrection proving that he was, indeed, God incarnate and the Saviour 

John 

Among these four evangelists, John’s Gospel is quite distinctive. By the time he wrote his account the other three 

stories had been written (and the oral accounts widely available) so that John focused on reflecting on the significance 

of the story rather than on details which were already known. John takes a different perspective, draws from a deeper 

personal source and presents aspects and teaching that are not explicitly contained in the other three (yet adhering 

closely to the ‘sinless life, atoning death and victorious resurrection’ fundamentals). 

Features 

While the other three start with the birth (or appearance) of Jesus as a man John goes back to the beginning, seeing 

Jesus as the comprehensive ‘gift’ of God offered to those who would receive and believe and thus enjoy the benefits 

and privileges of being God’s children. A relative ‘stranger’ not all would recognise, receive or believe him. There was a 

need for introductions. John the Baptist’s role was to present him as ‘the Lamb of God which takes away the sin of the 

world’ and exhort the people to repent and be baptised in preparation. Thus John presents him as the promised gift of 

a redemptive God, expressed in a single WORD (a form that encapsulated the fulness of God Himself) and yet, as a 



human, living, person (the Word made flesh), is comprehensible to anyone – the ‘whosoever’ -bringing divine 

elements such as grace and truth that a sin-darkened world could never obliterate or diminish.  

John, in his presentation of Jesus as the Son of God, does not present events in a neat chronological sequence (that 

was Luke’s main concern) but highlights selected events as being significant. He was not recording a story but offering 

a thesis. Several of these events are called SIGNS. 

Much of the content associated with these events is drawn from his own experience and memory of being party to 

what was happening and hearing Jesus’ explanations, reasons and accounts of what was happening – and why. These 

detailed discourses are some of the most blessed features of the Gospel of John. Nor was he short of material. John 

states that countless volumes could be written but these items were specially selected. 

And that was for a reason, for John declares clearly that there was a definite purpose in writing his Gospel.  

Structure 

In introducing the studies, Manuel offered the following structure of the book as a whole focusing on the theme of 

SIGNS.  

A Introduction Divine Identity 1: 1-18 

B Book of Signs Messianic Identity 1: 19-12 50 

C Book of Glory Preparation, Passion and 

Resurrection 

13: 1 – 19: 42 

D Epilogue Restoration and 

Commission 

20: 1 – 21: 25 

Following the all-embracing introductory prologue, with its majestic and comprehensive summary of God’s provision 

and offer of redemption through the gift of his Son, Jesus is presented in the first ‘book’ (the Book of Signs) as the 

Messiah of God . He is introduced by John the Baptist and then successively reveals himself through a series of 

encounters with different people in varying situations and designated as signs. These accounts occupy the first half of 

the Gospel and, by and large, record a welcome reception from believers against a background of growing rejection 

from the authorities and sceptics.  

The second ‘book’ – the Book of Glory - relates more to the purpose of Jesus’ coming and the resolute and victorious 

achievement and commissioning which followed. It speaks of his rejection, passion and resurrection and the 

concluding entrusting of his mission to those who believed and followed him. It deals uniquely with the understanding 

John – as a key member of Jesus’ ‘inner circle” – had of Jesus’ identity and role and the significance of what that 

meant. 

Prologue  John 1: 1-18 

“These are written that you might believe that Jesus is 

the Son of God and that, believing, you might have life 

in his name”.  



As indicated earlier, John starts his Gospel “in the beginning”. Jesus was the full expression of God, co-eternal and 

involved in creation, who represented God’s love-gift of a Redeemer as central to God’s plan of salvation heralded by 

John (the Baptist, the forerunner). Interestingly enough it was pointed out that this section contains well over a dozen 

names and appellations for Jesus. Offered voluntarily he / the gift was rejected by his own whereas those who did 

receive and believe in him were afforded the right to be called children of God, inheritors of the divine nature (born 

again, as explained to Nicodemus in John 3). It was the divine identity of Jesus. It was God’s gracious gift. 

Book of Signs John 1:19 – 12: 50 

Having established Jesus’ divine identity, the Gospel now goes on to establish his Messianic identity, asking the implicit 

questions: 

• Who is Jesus? 

• What is his purpose? 

Before presenting a series of ‘signs’ that illustrate the answers to those questions there are accounts of individual 

encounters. From these we can identify several affirmations of Messianic identity in John 1: 19 - 50, such as; 

Lamb of God  (John, 29, 31); Rabbi   (Disciples, 38; Nathanael 49); Messiah    (Andrew 41; Philip 44); God’s Chosen One   

(John 38); Son of God   (Nathanael 49);  Son of Joseph (Philip 41); King of Israel  (Nathanael 49). In summary: Jesus of 

Nazareth is God’s Chosen One, Messianic king and teacher of Israel, the Son of God who died for the world.  

Taking this first chapter as a whole we can see four phases. 

• God’s gracious gift of redemption through the incarnation and subsequent ministry of Jesus on earth as the 

Lamb of God which taketh away the sin of the world. 

• That message and offer being introduced to an alien world through the ministry of John the Baptist. 

• Individual encounters with this Messiah / Saviour; and 

• The prospect of full discovery and realisation epitomised in the phrase: “Come and see”. 

That is essentially the gospel message: declaring the truth of God’s gracious gift; conveying it to a world that is 

otherwise blind to that fact; encountering Jesus in a personal way; and progressing to “grow in grace and the 

knowledge of Jesus Christ”.  

Others in a varied set of circumstances would have their individual encounters and serve as ‘signs’. 

Book of Signs Chapters 2 – 12: 50 

There are three cycles in what we are calling the Book of Signs (2: 1 – 12: 50) 

1. The Cana Cycle (2 - 4) 

2. The Festival Cycle (5 – 9) 

3. The Lazarus Cycle (10 – 12) 

each of which has its own distinctive sets of components. 

For God so loved the world that he gave his only begotten Son 

that whoever believes in him should not perish but have 

everlasting life (John 3: 16) 



Cana Cycle 

• The wedding (2: 1- 12) 

• Cleansing the temple (2: 13 – 25) 

• Teaching Israel’s teacher (3: 1 – 21) 

• The Samaritan Woman (4 1 -42) 

• Healing of Official’s son (4: 43 – 54) 

 

a.    Wedding at Cana 

There was initially some speculation when considering this miracle as to what extent it was a miracle, whether it was 

deliberate or incidental and whether the wine was actually a more – or less - potent one . 

Another concern was the significance of  the effect of such a miracle. Do people believe more as a result of miracles? 

Are ‘signs and wonders’ important in current evangelistic witness? In fact, the text records that the existing disciples 

believed as a result of this miracle , but no one else. Clearly it was not merely a ‘crowd catcher’ but a much more 

significant sign. What were Jesus’ role and contribution? 

Why he was there is not clear. Was it deliberate or incidental? Obviously he was not an imbiber participant nor a 

central party to the event; for the lack of wine was, apparently, not known by him. However, Mary’s presence was 

instrumental in him being approached and her perception of – and confidence in – him was salutary and has been an 

inspirational guidance in many a contemporary situation. What he did do in response was remarkable: a command to 

fill the ceremonial water jars with ordinary water which subsequently turned out to be superior wine.  

Comments on the incident from members of the group suggested two -among others, no doubt – possible 

‘interpretations’. It could convey the lesson of moving from the ritualistic dependence of the ceremonial order to taste 

the ‘new wine of the kingdom’ heralded by Jesus.  

Another ‘interpretation’ (not an exegesis but an observation) that the initial command was to “fill the waterpots with 

water” which, through divine operation, resulted in being good wine when drawn out. That, surely, is an example of 

diligently reading Scripture. Reading the Bible regularly and systematically can appear tedious. Ploughing through 

different genres only to experience it being transformed into inspirational truth enlightens the diligent believer. God 

uses it as a source of “spirit and life” as Jesus was to explain in a later chapter.  

In his concluding comments Manuel highlighted three aspects of this miraculous incident.  

Aware of his real purpose in coming to earth, Jesus did not see this incident and situation as being critical: his “hour” 

was not yet. Even so, he responded to an incidental need displaying all the characteristics of his redemptive purpose – 

bringing ‘life’ out of ‘death’. 

Taking advantage of the situation and what had happened, Jesus highlighted the hope of Israel’s restoration as God’s 

own people. He had not come to condemn the world but that the world through him might be saved. Rejection would 

give way to restoration. 

And, using the context of a wedding, Jesus highlighted the notion that He, in fact, is the Bridegroom in an analogy that 

is repeated in other parts of Scripture from parables he spoke to the majestic Revelation proclaimed from the isle of 

Patmos and alluded to in epistolic references to Jesus and the church.  

(b) Cleansing the Temple John 2: 13 - 25 



Whether this incident, recorded as happening early in Jessus’ ministry, is the same one as that recorded during Passion 

Week in the Synoptic Gospels is the same is not clear. However what happened carries an identical message.  

It appears that Jesus went up early to Jerusalem for the Passover and entered the Temple precincts. Again, whether 

that was deliberate or routine is not made explicit. What is recorded was his severe reaction to what he encountered 

there. The practice of facilitating pilgrim participation in the ritual sacrifices by making money exchange and the 

procurement of suitable animals easier – presumably well intentioned at the beginning – had now become an 

idolatrous  business in its own right in total contrast to what the Temple stood for. Driven by burning zeal for the 

House of God and strong repulsion to the goings on he cleansed the courtyard and reiterated its main purpose and 

significance.  

Thinking of the significance of this event, several suggestions were forthcoming.  

On the one hand it illustrates the ministry of the gospel in providing a means of cleansing - forgiveness through the 

blood – from all wrongdoing. Similarly, coupled with the deficiency encountered at the wedding, it shows God’s desire 

to see His House as a house of prayer providing that “which is excellent”. 

Responding to the official’s inevitable challenge Jesus makes the strange prediction of a 3-day restoration of the 

Temple were it to be destroyed. They could only think in terms of the physical structure: he meant himself as the 

incarnate dwelling place of God whose ‘destruction’ would indeed, be restored in his Resurrection.  

Such a situation is indicative of the difference between his thinking as expressed in the OT statement - “My thoughts 

are not your thoughts,” etc. Church history and our daily experience highlights our innate tendency to think of the 

material, rather than the spiritual, when it comes to Christian practice.  

Interestingly enough many onlookers seemed to have understood the implications of his declaration and were among 

many who believed in Him. John, however, makes it clear that Jesus was cautious, recognising – as he later would 

illustrate in the parable of the Sower and its various reception levels, - that belief needs to be deliberate and 

substantial, not just superficial. That may explain why – as in personal prayer, for example, - he ‘holds off’ from 

answering requests until it is clear that they are both genuinely motivated and, more importantly, full of faith. 

In summing up, Manuel highlighted two key texts. The first, quoted from Psalm 69, affirms his Messianic identity. 

Having come into the world as God incarnate, the Messiah sent from God, his whole motivation would be a driving 

concern that the church (the product of his mission) would be pure and wholesome so that by the church God’s 

manifold wisdom would be displayed and exemplified (Ephesians 3: 10). This was no personal goal or ambition: it was 

‘mission Dei’.  He was the Mesiah. 

The second verse highlights the process by which that would be accomplished – death (destruction) and resurrection 

(restoration). (What the Law could not … God, sending His own Son, did”  in the New. Ezekiel, among others in  the OT, 

predicted that God would replace the heart of stone with one of flesh; would bring the dead to life. Elsewhere in John, 

Jesus is quoted as saying: “I am the resurrection and the life”. 

That feature will appear in the next episode with Nicodemus being told starkly: “You must be born again”.  

( c) Teaching Israel’s teacher John 3: 1 - 32 

Such is the importance of this concept of “You must be born again” that this whole session was given over to this 

section recording the dialogue between Jesus and the seeking Pharisee (John 3: 1 – 12). 



While there is some ambiguity as to when this incident of the encounter took place, it certainly was well into the 

earthly ministry of Jesus following his extensive witness. Those miracles, or signs, had occasioned interest and maybe 

more definite seeking from some of the religious leaders.  That was Nicodemus’ initial confession: a recognition of the 

deity of Jesus. 

The surprising reply he got was the startling statement that new birth – a fresh beginning – was essential in order to 

see / understand the kingdom of God. That was followed by a further explanation that, alongside normal birth, there 

was a need to be born from above – a transforming new start from a different source. 

A number of observations were shared following  these verses . On the one hand ‘we’ suggests that others also were 

impressed  with Jesus’ miracles and thought about the authenticity of Jesus and his ministry; but only Nicodemus had 

ventured (and that secretly at night). 

Nicodemus was a religious leader of importance but was challenged by Jesus for  being unaware of the substance of 

this Messianic truth and its implications. 

Another comment made mention of the wind analogy. It cannot be seen, only sensed. And its effect is wide ranging 

from destruction to benefit all manifesting great power. 

Commenting on certain elements in the dialogue, Manuel then went on to elaborate on a number of key verses and 

the significance of the concepts they represented. He took ‘water’ based on references to it in several OT passages, as 

being indicative of forgiveness and cleansing. No one can experience involvement with the king of God without 

“having been to Jesus for the cleansing power” . Equally – again supported by several relevant OT references -- 

enablement by the Spirit of God was essential. Yet, essential as it is, it is materially formless, mysterious, but quite 

tangible in its manifestation and effect. (“By their fruits you shall know them”.)  

That brings out the fundamental teaching of this section. There are two very distinct realities in human experience. On 

the one hand everyone starts ordinary life by being ‘born of water.’ That is material and enables human beings to 

assimilate and accommodate the physical and social environment they are part of. They are naturally born, live 

naturally and eventually die – an experience common to all humanity and apparently restricted to ‘this life only.’ (‘Eat, 

drink, for tomorrow we die’) 

In total contrast, there is another spiritual realm and reality that the OT speaks of and which Jesus came to introduce 

and explicate , heralding the fulfilment of the OT ‘shadow’, represented by God’s chosen nation and introduce more 

clearly in the NT. That is God’s realm. It is the reality of the kingdom of God as mysterious and extensive as the wind 

and its effect. It can only be effected by the Spirit in response to radical belief.  

The two ‘lives’ have totally different sources, elements and ethos. The one is endemic human nature  ‘from the earth, 

earthy’ and, unchecked, amply displays that feature. It is naturally bestowed.  

The other life is a gift from God expressed and embodied in Jesus and given from above (God’s realm). While the 

former is universal and automatic this one is not so: it has to be recognised, received and, more importantly, believed. 

That can only be achieved through the work of the Holy Spirit whose ministry is to install and develop all that Jesus is 

(incarnate life, substitutionary death, victorious resurrection and eternal intercession of citizens of his new kingdom).  

What is more, both realms are totally different and operate along different lines. The one is materialistic, self-centred, 

temporal, finite and subject to corruption. The other is spiritual operating in  a totally different way (that they which 

live etc) and characterised by worship and obedience while experiencing the enabling work of the Spirit. 



While confusion may have frequently been caused by taking the analogy of new birth beyond its intended meaning by 

focusing on details of time, date and place, there is no dubiety that it is a definite experience – be it a process or 

instantaneous - where it can be declared that “whereas I was blind, now I see”.  

The rest of this chapter elaborates on the way that new birth was made possible and why. 

In the meantime it would be profitable to look into scriptural references  - both OT and NT - that emphasise the 

difference and distinction  between the material and the spiritual and the respective characteristics. (If any man be in 

Christ he is a new creature.) 

………….  

The study of Chapter 3 was paused at the John 3: 16 key verse so crucial to the understanding of God’s redemptive 

purpose.  

Responding to Nicodemus’ lack of understanding regarding the feasibility of a ‘new birth’ Jesus goes on to emphasise 

that the spiritual comes only from God. It reflects all that God is. It emanates from His Love.  

The rest of the chapter elaborates on the purpose and nature of this wonderful gift, explaining its essence and 

implications. Reflections on it naturally focused on John 3: 16 with gratitude being expressed for such a(n 

underserved)  gift and the blessings it brings.  

It was pointed out that it is for the world – the whole of humanity – and not only for Israel. And it was intended for 

good, for salvation and a fresh start, not for condemnation. It is too easy to concentrate on 16 and to forget the 

following verses that condemnation is self-inflicted through rejection of such a glorious gift.  

Just as the heavenly realm is the source of that gift and Jesus its distinct and unique manifestation so he needs to be 

exalted and glorified. Eternal life can only come through receiving Him and believing – holding on to – Jesus. 

Sadly, the reality is that “men preferred darkness rater than life” and choose to live in that darkness, bereft of the gift 

of God. They are ignorant. That is why it has to be introduced (by John the  Baptist) and individually believed so that “ 

he that hath the Son has life and he who des not have the Son (the unbeliever). Those who believe, however, following 

their post-belief transformation (being born again) can enjoy living in love, light and the assurance of eternal life. 

Before leaving this section it is worth reflecting on John the Baptist’s role. He is not an alternative. Seeking is a means 

to an end, not an end in itself. John makes it clear that the goal and prize is Christ. As the friend of the Bridegroom 

John, having done his work, is happy to fade away. There is no alternative to the real thing. In practice, people often 

trust in the process of seeking through religion and its various merit-seeking practices rather than “come to Jesus for 

the cleansing power”. And it is not unknown for ‘agents’ to become ‘principals’ unawares or deliberately. They can 

never be more than “friends of the Bridegroom” rejoicing only at his pre-eminence, not exalting their own. 

All of that reinforces the essence of this chapter: the spiritual is distinctly different from the natural and can only be 

obtained from and operated by God. 

Realising that difference is exemplified in the next chapter. 

( d)    The Woman at the Well 

One great feature of the main incident recorded in John 4 (“The Woman at the Well”) is the fact that Jesus went 

through Samaria, rather than avoid it by taking a detour, as did the majority of jews because of the hostility 



encountered between them. Whether Jesus deliberately took that route in order to encounter the woman or simply 

capitalised on an opportunity is not stated in the text. 

The incident, while not designated as a Sign, is beyond any doubt, significant. 

While to disciples had gone into the city “to buy” food (an action that turned out to be significant in later events) Jesus 

engaged in conversation with the woman, much to her surprise, for she was both a woman and a Samaritan, both 

categories deemed inferior to Jewish men. However, the discussion soon developed into an exposition of the nature of 

the gift of God as a source of (spiritual) life from which true worship would be generated. Difficult to comprehend 

though this appeared to be, she accepted it, left her waterpot behind and bore witness to her contemporaries that 

Jesus was the Messiah.  

On their return with their food package the disciples were surprised to see him talking to the woman and more taken 

aback by perceiving him as having been fed already. His answer to them was “I have food to eat that you know nothing 

about. My food is to do the will of my Father and to finish his work”.  

During the sharing which followed the significance of the fact that Jesus spoke to a despised woman was a source of 

encouragement and comfort in that he seeks out the needy and ministers to the lowly, providing forgiveness and 

being the source of new life. 

Another contribution highlighted the aptness of the incident as a presentation of the gospel which exposed the need 

and offered the gift of eternal life through the deposit of a source of spiritual life – with nothing to do with material 

location or procedure – from which true spiritual worship could be offered to God: giving back what is truly His: 

worshipping “in spirit and in truth / reality”, as opposed to repeated self-effort from a polluted ‘Samaritan’ source. 

That is the gospel: recognising the futility (not the labours of my hands can fulfil Thy law’s demands)  of material, 

sinful, human endeavour and    receiving the glorious gift of eternal life through  God’s grace by receiving the risen 

Christ into one’s heart and being ‘born again;. And, from that new, spiritual, received, new life worshipping God in 

spirit and truth; often singing “ Thou oh Christ are all I need, more than all in Thee I find   ….   Spring Thou up within my 

heart. Rise to all eternity”. “And,  Christ in you, the hope of glory”.  

Jesus’ concern was not with material things like water and food; nor with political issues such as establishing better 

relationships between hostile communities, but with fulfilling the will of God. That was food to him. In the same way it 

is our responsibility as witnesses to endeavour to pray and  work towards “Thy will be done on earth as it is in heaven”.  

Anticipating the next section attention was drawn to the contrast between the two recipients of Jesus gracious 

ministry. The official whose son was dying was perceived as being important enough to merit the Saviour’s attention. 

But, so was the unnamed and discredited woman. Both belong to the ‘whosoever’: and both were equally blessed. 

Looking at the section (John 4: 1-42) in broader perspective, Manuel focused on three aspects: Jerusalem to Samaria, 

Nicodemus and the woman, and the sense of mission. 

 

From Jerusalem to Samaria 

 Nicodemus and the Samaritan Woman 
Israel and the Samaritan Woman 

The New Temple 

 Springs of water 
The new worship 



Mission and the harvest field 
 

In pursuing a course through Samaria, Jesus demonstrated the fact that God so loved the world (not just Israel) and 

that this visit exemplifies what was later to be a commission to be witnesses “in Jerusalem, Judaea, Samaria and the 

uttermost parts of the world”.  

The incident in Samaria highlighted two significant aspects. One of these is the contrast between the Nicodemus 
dialogue and the one with the Samaritan Woman. They were different people. One was a religious nobleman of high 
standing, the other apparently a despised woman with a questionable background. The tone of the exchange is 
different, the one much harsher – or gentler – than the other. But, both were needy and were ministered to by Jesus. 
The pictures used were different. While the approach and concepts varied, the message was the same. They each 
needed a new start by believing in Him as God’s Messiah and the Source of new life. 

The incident also represents a widening of the scope. While the OT and Judaistic practice was almost exclusively 
centred on Israel, augmented by any who wished to join by becoming proselytes, visiting Samaria was a definite step 
in the direction of the “uttermost parts” and the “whosoever”. It also highlighted the nature of true spiritual 
experience: it meant reception of new life from God through belief in Jesus as the bringer of salvation. That difference 
is exemplified in the next set of observations.  

Jesus was not only the Messiah, the “sent One” from God, but he was the embodiment of God in all his fulness. He is 
the New Temple where God’s presence is.  

Spiritual experience in the New Temple is not governed by location, ritual or custom. Rather, it reflects the new life 
that has been imparted following an act of believing. It is both the new-birth life and the “well of water springing up” 
True worship is the expression – praise, communion, learning, following, etc - arising from this new life. And, 
emanating from a divine source implanted in the believing heart, it is holy. It is a new way of worship, no longer 
dependent on external compliance but the spontaneous expression and practice of a salvation made possible through 
the work of Jesus in his earthly ministry. 

In the discussion with the disciples following the Samaritan Woman incident Jesus makes clear that this is part of his 
mission: getting people to believe in Him and be ‘born again’ through repentance and belief in Him. Samaria was just a 
start. The world is the parish and his calling of the disciples and the commission he gave them was to be for that 
harvest, echoed in the command at the end of Mark’s Gospel to “Go into all the world and preach the gospel”  and, as 
Matthew added, “teaching and making disciples of all nations” knowing that they would be continuing the work he 
had initiated. 

Wonderfully clear and comprehensive as these two episodes (Nicodemus and the Samaritan Woman) were, they are 
not designated as Signs. That comes in the next incident: the healing of the official’s son.  

(e)  Healing of the Official’s son 

The opening of this section appears to present a contradiction. While Jesus declared the axiomatic “ a prophet is not 
without honour except in his own country” suggesting that ’familiarity breeds contempt’, he was warmly welcomed 
back in Galilee in the light of the miracles he had performed in Judaeo.  

Alas, that turned out to be superficial focusing on what benefits could be gained. Jesus upbraided them for that saying 
that evidence of benefits were the main cause of the positive reception: they did not believe in him or his mission. 

But, one man did. The Royal official deliberately made his way from Capernaum to Cana to invite Jesus to come and 
attend to his sick son. Surprisingly, rather than go with him at his request, Jesus simply declared that the son would be 
made well. When the official returned home – some 25 miles away – it was reported that the son was totally healed at 
the very same time as the declaration was made.  

Significantly, this incident was designated the second SIGN. Why so? Why not the other Judaean incidents? 



Throughout this Cana Cycle Jesus is presented – as John intended –(John 20: 31) - as the Word, the incarnate 
representation of God himself entered into this world bringing salvation. That is done so that people would believe in 
Him (recognise, accept, receive, believe and be governed by His indwelling). He appears at  the wedding as the 
provider of superior life; in the Temple as the Pure One who opposed evil corruption and restored the rightful use (My 
Father’s House …. A house of prayer”); alerted Nicodemus to the radical nature of belief: being; ‘born again’; and 
wonderfully explaining the ‘mechanics’ of salvation to the woman.  

All that a loving God wants to give to fallen humanity (John 3: 16) is embodied and expressed in Jesus who was 
‘delivered’ to the world. While some declined the offer, others received and became possessors of dynamic, 
beneficent, new, life that would function effectively and last for eternity.  

The key was belief, accepting the information (that  Christ Jesus came into the world to save sinners) and putting 
complete trust in it so that it became the dominant energy force enabling them to taste the new wine, as it were, and  
to live the new life. 

This incident shows clearly that it is taking Jesus at his word. It is more than superficial acknowledgement – a kind of 
popular, nebulous, belief – but a clear commitment which entails departing the old life (repentance) and being 
committed to the new (belief). No wonder it is designated a SIGN. 

A sign for them and a sign for us. And a sign that calls for a response: active belief in Jesus.  

Thereafter it is constantly relating to Jesus in constant  communication by reading His Word diligently, praying to him 
and allowing him to comfort, guide and enable us to live this new life. It is believing in him. Just as in modern life the 
phone has become the dominant driving factor so Jesus is the one we constantly turn to and use in our daily walk as a 
Christian. And just as the smart phone has opened up the vista of life so does Jesus become the superior ‘wine’. John 
says that believing in Jesus means life in His name.  
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Responding to Nicodemus’ lack of understanding regarding the feasibility of a ‘new birth’ Jesus goes on to emphasise 

that the spiritual comes only from God. It reflects all that God is. It emanates from His Love.  

The rest of the chapter elaborates on the purpose and nature of this wonderful gift, explaining its essence and 

implications. Reflections on it naturally focused on John 3: 16 with gratitude being expressed for such a(n 

underserved)  gift and the blessings it brings.  

It was pointed out that it is for the world – the whole of humanity – and not only for Israel. And it was intended for 

good, for salvation and a fresh start, not for condemnation. It is too easy to concentrate on 16 and to forget the 

following verses that condemnation is self-inflicted through rejection of such a glorious gift.  

Just as the heavenly realm is the source of that gift and Jesus its distinct and unique manifestation so he needs to be 

exalted and glorified. Eternal life can only come through receiving Him and believing – holding on to – Jesus. 

Sadly, the reality is that “men preferred darkness rater than life” and choose to live in that darkness, bereft of the gift 

of God. They are ignorant. That is why it has to be introduced (by John the  Baptist) and individually believed so that “ 

he that hath the Son has life and he who des not have the Son (the unbeliever). Those who believe, however, following 

their post-belief transformation (being born again) can enjoy living in love, light and the assurance of eternal life. 

Before leaving this section it is worth reflecting on John the Baptist’s role. He is not an alternative. Seeking is a means 

to an end, not an end in itself. John makes it clear that the goal and prize is Christ. As the friend of the Bridegroom 

John, having done his  


