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Introduction

The studies in John’s Gospel started in September 24 and have progressed each week until the end of the
year, covering Chapters 1 — 4 with a summary of those studies issued in booklet form in December 2024. This
is the second volume in the series covering chapters 5—-9.

In introducing the studies at the beginning Manuel offered a structure for the Gospel which defined it as two
‘books’, one a Book of Signs (1: 19 — 12: 52) and the other a Book of Glory (13): 1 — 19: 42) sandwiched
between a Prologue(1: 1 —18) and an Epilogue. (20: 1 —21: 25).

A Introduction Divine Identity 1:1-18

B Book of Signs Messianic Identity 1:19-12 50

C Book of Glory Preparation, Passion 13:1-19:42
and Resurrection

D Epilogue Restoration and 20:1-21:25
Commission

The Prologue presents the Lord Jesus as the incarnate expression of God in one Word, resident in our world,
bringing the offer of eternal life from God to humanity to be received and believed (alas, only by some,)the
following chapters are taken up with events described as SIGNS confirming Jesus’ identity as the Messiah.

This section is again sub-divided into three ‘cycles’ according to the nature of the events which took place.
Book of Signs Chapters 2 —12: 50
Within John’s Gospel there are three cycles in what we are calling the Book of Signs (2: 1 — 12: 50)

1. The Cana Cycle (2 - 4)
2. The Festival Cycle (5 —10a)
3. The Lazarus Cycle (10 b—12)

each of which has its own distinctive sets of components. The Cana Cycle featured several encounters with
individual people in varying contexts in which Jesus found himself to be, and to which he responded
redemptively. These responses are designated signs, revealing (to individuals) who He was. The episodes
are:

e The wedding (2: 1- 12)

e (Cleansing the temple (2: 13 —25)

e Teaching Israel’s teacher (3: 1 —21)
e The Samaritan Woman (4 1 -42)

e Healing of Official’s son (4: 43 —54)

The Festival Cycle



Thes events place Jesus in public contexts, surrounded by crowds of people and associated to different
degrees with religious festivals. The events are:

e Healing the invalid at he Pool of Bethesda
e Feeding the 5000

e At the Feast of Tabernacles

e At the Festival

e Healing the man born blind

Each description is interlaced with the content of an extended discourse into the significance of each event.
(a) Healing the man at the Pool of Bethesda

Jesus had removed himself from his native area of Galilee and found himself in Jerusalem. There, on the
Sabbath, he visited the Pool of Bethesda with its miraculous healing powers only to encounter a man who
had lain there for 38 years (significant number?) without being able to benefit. Jesus’ response to this was to
command him to ‘pick up your bed and walk’ - with immediate effect. However in doing so he incurred the
opposition of the religious leaders on account of sabbath breaking and claiming to be equal with God. In the
narrative John records several details which were commented on during the study. Was the stirring of the
water a natural or divine phenomenon? Why was the man asked whether he wished to be healed? The man
did not know who his healer was, until a later encounter in the Temple. Was his disability self-inflicted?
What were the ‘messages’ from Mosaic history that they had not believed in? (A comprehensive list was
offered.) Why place so much emphasis on legal criteria and ignore the redemptive aspects, etc?

Significant as these might be, Jesus’ defensive response to the accusations levelled against him was to say
that he was “working”. It was God’s project and the purpose of His coming and the explanation of all that he
did. He worked with God (his Father) and for God in pursuit of his purpose. God is a creator who brings
things into being. And his work produces evidence — a testimony, visible and tangible demonstrations of his
work of grace. Indeed he exhorted them, if it so happened that they could not comprehend his relationship
with God or his role as the Messiah, to believe on the evidence of products: new creations in the form of
transformed lives and the corporate church.

That leaves a challenge for us, that we dedicate ourselves, like Jesus did, “ to work the work of Him who sent
me and to finish his work”. Christian service should produce evidence, for “by their fruit you shall know
them”. His word will not return unto him void but will accomplish that whereto he sent it. .... And it shall be
to the Lord a name, an everlasting sign a shall not be cut off:” his new creation.

Meanwhile, its required in a steward that he be found faithful, and say at the end: “we are unprofitable

III

servants: we have only done what was our duty.

Pursuing its declared purpose of presenting Jesus so that readers come to “believe that Jesus is the Son of
God and, believing, they might have life in his name”, John selects separate incidents and adds the substance
of the discourse tha followed them.

In the Cana cycle these were mainly individual and personal, each bringing benefit — evidence of new life.



In the second cycle — the Festival cycle — they addressed a more public audience and opened up wider issues.
So, the healing of the man at the Pool of Bethsaida triggered off opposition on the basis of implicated
sabbath breaking and, more significantly, claiming to be equal with God. This was based on Jesus’ claim to be
participating as partner and agent of the ongoing work of God. That developed into an explanation that he
shared God’s insight and purpose; and was indeed an extension of God Himself. Until now (the Incarnation)
the nation had only known of a transcended God but now Jesus was the incarnate, present, “express image
of His person”, was God manifest in the flesh and God expressed as The Word. Belief in Him ensured eternal
life.

Indeed the further claim is made that what Jesus accomplished would be greater than that offered in the OT.
While that was epitomised in raising people from the dead this was the imparting of eternal life to anyone
who believed on his words. That is what he came to do; and that was the purpose of John’s Gospel. Nor was
it a temporary phenomenon: it would last until the end of the age when the graves would yield their
believing dead unto eternal life. Jesus was God working this out, fulfilling the Father’s will. God was “in Christ
as the Son of Man and all that was implicit in his earthly ministry) reconciling the world unto himself”.

John the Baptist had introduced Jesus as such. But, the real and abiding testimony was the “works”
(redeemed, transformed, lives and their subsequent corporate expression as the church) that resulted from
his mission and ministry.

Profound though such a revelation is, they could not perceive it and, subsequently, not benefit from it. They
‘searched the Scriptures’ and even followed Moses — both of which clearly testified of the glorious truth of
“God so loved the world that he gave his only begotten Son, that whoever believed In him should not perish
but have everlasting life” - confirming the sad situation already signalled in Chapter 1 that “He came to his
own, but his own received him not”. Yet, “to as many as received him to them he gave the right to be called
the children of God”. And a further indication of the Divine purpose of redeeming a people for himself, an
extension of God’s kingdom in this world, as promised in Isaiah with the declaration that “My word shall not
return to me void but it shall accomplish that for which | sent it”. And, “it shall be to the Lord a name, an
everlasting sign that shall not be cut off”. The secret is to believe.

(b) Feeding the 5000 and Walking on the water 6:1-22

In the sequence of significant events recorded by John, those featured in Chapter 6 are special. Jesus had
returned to Galilee from Jerusalem and sought some solitude. But the crowds followed him there
impressed by the signs they had seen him perform. In some ways they responded to the challenge of
heeding the works he had performed which bore witness to his Messiahship. But, it needed more than
material interest so chapter 6 follows the miracles with a challenging exhortation as to the real nature of
his ministry and work.

Discussion of that aspect will come next week. This week the focus is on the two miracles of feeding the
5000 and walking on the water.

Seeing the crowds gathering and realising their need of sustenance so far away from home, Jesus
interestingly posed a challenge to the disciples. He asked Philip. ” Where will you buy food that all these may



eat?”. That probably referred back to the incident at the well in chapter 4 where the disciples had gone into
the city to buy meat only to find that the effect of his dialogue with the woman had proved to be “food that
you know not of” for “my meat is to do the will of him who sent me”. The question was a challenge to them
(to trust him and follow his ways) for he knew what he would do.

What he did do was to take the offer of available food (the wee boy’s lunch of 5 loaves and two fish), bless it
and multiply it so that there was sufficient and leave a surplus.

Several folk commented on this action of accepting and using a small contribution, and the significance of
there being ‘enough and to spare’. Even the quantities mentioned (e.g. 12 and 5) were thought to be
significant as was the marked difference in attitude between Jesus’ compassion and the dismissiveness of
the disciples. Christian work is full of such examples where God has used ‘small’ and despised resources to
fulfil his purposes. He has used the ‘meek’ to confound the ‘mighty’. Jehovah Jireh is an important spiritual
principle.

The second incident (which may echo similar incidents of crossing the lake in stormy conditions) holds other
lessons. The disciples had already embarked on the crossing bur encountered a storm. Enveloped in fear
they perceived Jesus walking on the water beside them reassuring them that it was he and that they should
not be afraid. That provides us with some important teaching. Obeying his commands may — indeed often
does — lead us through stormy conditions and difficulties and hardship. Nevertheless there is the assurance
of his comforting presence. He not only “knows the path that | take” but also promised, when
commissioning his disciples to be worldwide witnesses, that “Lo, | am with you unto the ned of the age”.

He knew more and took the opportunity to enlighten them on the real nature of his mission and the
essential need to believe.

That will be considered next week.
(b) 1 am the bread of life Chapter 6: 23 -70

While the previous incident was taking place Jesus was making his own way to Capernaum and solitude on
the mountain; but not without being prepared to stop and help the disciples in their journey. Eventually, the
crowds worked out what had happened and found their way to the mountainside. Yet again he regarded
them with compassion tempered with divine discernment. He charged them with seeking him for material
benefit not for vocational motives.

In the lengthy discourse which followed he emphasised the difference between the material and the
spiritual. While on many occasions he had met physical needs his real concern was a redemptive one. On
other occasions he had exhorted a re-ordering of priorities based on the need for spiritual life. Now he
exhorts them to “seek those things which are from above” the very things (grace and truth) that had come
with him. Explaining again that He was the bread of life, the source of spiritual vitality, the means of
salvation he presented himself as the Messiah to the extent that they, like the woman at the well before
them, cried out “Give us this bread”.



But, effective reception called for more than superficial desire: it was a life commitment. He explained that
the key was to believe. “This is the work of him who sent me that you believe in the Son of God”. That was
the mission of Jesus and it was to advocate that that John had written this gospel. As already hinted at in
chapter 1 the prevalent attitude was unbelief, failure to espouse totally in full, life-changing commitment,
the Lord Jesus Christ. Such truth was hurtful and caused a falling away.

Jesus followed that by explaining that -through his word, he imparted the essence of spiritual life. “the words
that | speak. They are spirit and they are life”. When challenged as to whether he would also desert, Peter
replied in that inspiring statement beloved of believers. “Lord, to whom shall we go? You (only) have the
words of eternal life).

That distinction was now becoming more pronounced, as we shall see in the rest of the events in this cycle.
( c) Jesus appearing in the Temple at the Feast of Tabernacles Chapter 7

The events of the previous two chapters make it clear that Jessu was becoming more prominent, catching
people’s attention through his accomplishments and proving very popular with the crowd, even though their
motive for that might be questionable. It is not surprising, then, that his brothers expected him to go up to
the Feast seeking public exposure for that is what people did when they wished to promote themselves. To
their surprise he said no because “my hour has net (yet) come”.

Citing the duplication of that statement in the early verses of the chapter, David suggested that these were
references to significant achievements, notably the redeeming sacrifice on Calvary. Others queried that and
considered the apparent contradiction between saying he would not go and his subsequent and dramatic
appearance at the feast. While on the surface it might suggest fickleness, the general view was that it
reflected his sense of timing and awareness of his mission. He eventually did go up mid-way through the
festival.

Looking at the characteristics of the two ‘cycles’ (Cana Cycle 1 — 4; and Festival Cycle 5 — 9) distinct
differences appear. The first is a ‘personal’ revelation to individuals each of whom benefitted greatly from
their encounters. The second is much more public, not specifically to any individual; nor does it represent
any group or individual who had a “felt need”. Few, if any, were deliberately seeking Jesus. But, they did
think about him and varied greatly in their reaction.

Using their reactions, Jesus took the opportunity to say more about who he was and what he had come to
do. He debated with them, countered their arguments and, in so doing, made it clear that he was different,

even unique.

That uniqueness was the fact that he came from God. What he did was God’s doing. What he said were
God’s truths. No one else had access to such power and communication. Increasingly, he focused on his
divine mission. Whereas they focused on external details (such as sabbath observance and place of birth) he
drew attention to his missionary role: bringing ‘good news’ from a spiritual realm. He was God’s (John 3: 16)
gift. And, as such, needed to be received and believed.



Eventually, he declared that believing on him —as God’s Messianic Saviour — would, by the Holy Spirit, result
in an outpouring of spiritual life — rivers of living water. That is essential New Testament teaching: Christ in
you. Spiritual life is not our refined living but the release of divine life which is not us by nature. Spiritual life
is not God’s influence but God’s confluence: His life flowing through us through channels (as Romans
reminds us) that once were conduits of natural, material, sinful life.

Significantly, the wonderful promise of outpoured “rivers of living water” are preceded by the conditional, “if
anyone thirst”. While the subjects of the miracles and teaching of the Cana Cycle were needy souls whose
actions (though often unaware) led to a seeking of life from Jesus the subjects of the Festival Cycle were
decidedly not. Theirs was opposition and indifference. But to them was offered the source of true life — if
they thirsted.

Summing up the study (in Manuel’s absence because of indisposition) Sandy stressed that, from a statistical
analysis, the records are true. Despite the deliberate delay, Jesus did go up to Jerusalem from Galilee, he
countered the various charges laid against him, the Temple Guard — at a risk to their own lives — could not
arrest him saying, “never man spoke like this man”. And, eventually, Nicodemus, of John 3 ‘born again’
lineage, was able to defend him against his fellow Council members. Jesus was left alone with the promise
that ‘rivers of water’ would flow through anyone who believed.

(d) Further teaching in the Temple and The woman taken in adultery Chapter 8: 1 -20

Not surprisingly, most of the initial discussion on this section revolved around the incident of the woman
taken in adultery. This was a fresh challenge. Following the ‘last day of the Feast’ exchanges Jesus had
retired. This incident happened the next day when he came across the religious leaders engaged in a
‘legitimate’ act of punishing blatant sin. But there was interest in what his attitude would be.

When he suggested that “he who is without sin should cast the first stone” he was the only one qualified to
do so. But he did not. For the others, their consciences would not allow them to do so and so, one by one,
they departed the scene leaving Jesus alone with woman. His action was not to condemn but to admonish
her not to sin again. In that action he epitomised the gospel and its application. He did not come to
condemn yet he acknowledged the fact that wrong had been committed. His concern was for forgiveness
and newness of life. Not all the events which make that possible had been enacted at this stage: (Jesus’
sinless life, the condemnation of sin, the attribution of guilt, the sacrificial death and the forgiveness it
offered and the amazing power of the resurrected life which made transformation possible within the divine
purpose). When they had,Peter could boldly proclaim at Pentecost: ”Repent and believe the gospel”. And
that message still rings blessedly true today.

That gospel, though its ‘lead-in” may sound negative, is in fact outstandingly positive. It was declared by
Jesus in another of the precious ‘1 am’s when he said, “I am the Light of the world”. His is the “way, the truth
and the life”.

John’s purpose in writing this Gospel was to get people to believe that Jesus was the One sent from God to
make that possible. But, the prevalent attitude among the majority was unbelief centred around the nature
and source of that life potential.



In subsequent verses in the rest of this chapter that dispute becomes sharper, as we shall see.
(e) I am the Light of the World John 8: 21 -59

Although a ‘disputed passage’ because of its omission from some of the core manuscripts, the incident of
the woman taken in adultery clearly plays an important part in the narrative of John’s Gospel. At the
beginning of this study, reference was made to it, asking: was it known what Jesus wrote in the sand and did
that occasion the religious leaders’ withdrawal from casting the first stone against the accused woman.
Interestingly, the end of the chapter depicts the religious leaders ready to cast a stone at Jesus (despite his
being equally innocent).

Reference to Jesus’ claim to be the light of the world further inflamed the antagonism between the religious
authorities and the Messiah. Group discission majored on the self-confidence they showed in their own
practised righteousness and adherence to the Law and its demands. Their lineage as children of Abraham
was also cited as justification for their stance culminating at the end of the chapter in their being reay to
stone Jesus for his ‘audacious claims.

Right at the heart of the debate that was taking place and is the thrust of this particular message recorded
by John were two main issues.

One was Jesus’ source and legitimacy. In contrast to their external credential-based claims and established
traditional position he made it clear that he was from God, he was the expression of God, he was the
extension of God and had no interest in pleasing himself. In that sense he was truly authentic. He was
authentically God. His message was the authentic expression of God’s message to the world.

Secondly his input was significant because of its essence — what it was: it was truth. It was reality whereas
theirs was based on external compliance, external reputation and communal norms. Not only was Jesus
from God but he was God. They, on the other hand, despite their claims and assumptions, were obviously
not from God but from the earth, from below whose lineage as Ephesians declared it to be “walking
according to this world when you followed the ways if this world and of the ruler of the kingdom of the air,
the spirit who is now at work in those who are disobedient”. Bluntly stated by Jesus as “your father the devil”.

That belief is important to appreciate the nature and role of believers. He was God’s word, the full
expression of all that God is. “God was in Christ”. So the believer has the life of Christ (Christ in you) through
being born again. And the nature of that new life is spiritual.

Those two aspects can be experienced at conversion as illustrated in the next story, concluding this cycle —
the man ‘innately blind” who came to see who Jesus was in a transformational experience beautifully
summed up as: “whereas | was blind, now | can see’.

(f) Healing of the Blind Man Chapter 9

The concluding incident in the Festival Cycle sees Jesus returning to address the needs of individuals while
continuing to proclaim his Messiahship and explain his mission.



It starts with encountering a man who happened to be blind from birth. Surprisingly, there is no indication as
to whether he had heard of Jesus. He did not know Jesus nor is there any evidence of his looking for healing.
Rather, he appeared content with his unfortunate lot.

His condition of being congenitally blind, while not apparently troubling him, raised questions in the
disciples’ minds. Reflecting the popular belief that maybe physical impairment was the direct (or indirect)
consequence of active or inherited sin they enquired of Jesus whose fault was it, this man or his parents,
that he was born blind.

Jesus’ answer was neither. Rather it was a condition where God could work while opportunity was available.
This is what Jesus had come to do: to work the work of God. In this instance that took the form of mercifully
making a poultice, spreading it on the blind man’s eyes with instructions to “go and wash in the pool of
Siloam”. That resulted in the man seeing for the first time in his life. It was miraculous.

However, the mystery of it caused questions to be asked. How could he now see? Was (the seeing man) the
same as the original blind person? Who was this Jesus who had ‘healed’ him? Could the parents confirm that
he had been born blind? Etc. Even the Pharisees joined in the sceptical response, especially as the miracle
had been done on a sabbath.

The healed man’s response was simple and consistent: he recited the facts. A man named Jesus had made
clay, smeared it on his eyes, told him to was in Siloam as a result of which he could now see.

Such a simple response clearly irritated the Pharisees who threw him out (of the Temple or their community)
whereupon Jesus sought him and revealed Himself to him as The Son of Man. Upon realising this the healed
man worshipped Jesus. In the sharing of individual perceptions which followed the initial perusal of the
chapter several points were made. One referred to the fact that the behavioural outcome was to worship
Jesus, showing an appreciation of the redemptive Jesus in contrast to any forma Temple ritual (from which
he may have been debarred because of his impairment, anyway.) Other saw the picture as being reflective
of the human condition of innate sinfulness which needed redemptive treatment. Most of the comments
drew attention to the fact that many features of the incident had spiritual lessons for us today.

Indeed, the whole story is a wonderful presentations of the gospel In its simplicity.

e The man’s condition, like sin, was a natural, existing condition. While others sought to apportion
blame Jesus acknowledged it as an existing condition where apportioning blame is irrelevant. Sin is
like that. Humanity is not blamed for being sinful by nature: it is a fact of life.

e However, it is a condition where God can operate redemptively.

e As part of that process provision was made (in this instance a poultice) applied by Jesus but with
instructions. The man had to do something to apply it.

e The result of such obedient submission was healing and the opening of the eyes. Light dawned. There
was a transformation.



e That benefit met with a sceptical reception from the crowd and especially the religious authorities
who wished to deny its happening. A a seeing man he no longer belonged, so they threw him out.

e Yet, rejected by his old community he discovered Jesus and all He could be. He was ‘born again’ and
saw and heard things that were unknown to him before.

That is a vivid picture of gospel conversion. The gospel comes to us in our natural state of lost sinfulness as a
positive message., telling of the wonderful provision made on Calvary. . Response to that message in the
form of “repent and believe” brings enlightenment even though understanding of its ‘theology’ is relatively
inadequate. But, the fulness of Jesus

becomes an increasingly fulfilling experience and wonderful discovery, leading to a maturity.

All of that is highlighted in the opening verses of chapter 10 (leading us into the next Cycle) where Jesus is
revealed as the Good Shepherd, relating positively with his sheep, and in contrast to the other opposing
religious leaders, (described as ‘thieves and robbers) is the Door into an abundant life,: The Good Shepherd.

SUMMARY

At the end of this Cycle ,Manuel offered the following summary of the main points:

Festival cycle (5 -10) HSabbath (5) | Passover (6) | Tabernacles (7-10) | Dedication (10)

* “Newness” from the festivals

* Jesus is still at work in the world, just as his Father

* Jesus brings about a new Passover, release from slavery to sin

* Jesusis our provider, our sustenance and our guide during our time on
the earth

* Jesusis the new temple and becomes the new shepherd/leader of the
people

* “l am the bread of life”, “l am the light of the world”, “I am the gate for
the sheep”, “l am the good shepherd”




Festival cycle (5 -10) HSabbath (5) | Passover (6) | Tabernacles (7-10) | Dedication (10)

Splitting the crowds

Unbelief: “he is demon possessed”

“Belief”: some follow because of what he did, but stop
there

Belief: beliefin him

Festival cycle (5 -10) HSabbath (5) ‘Passover(G) Tabernacles (7-10) | Dedication (10)

* Unity of Father and Son

The Father has given him authority to judge
The Father testifies about him
* The works he does are given by the Father
* The Scriptures testify about him
[10:30, 38] “l and the Father are one”, “l am in the Father
and the Fatherisin me”




Festival cycle (5-10) | ‘Sabbath (5) | Passover (6) | Tabernacles (7-10) | Dedication (10)

* Conflict with Jewish leaders in Jerusalem

* [5:18] -[10:31, 39] The cycle starts and ends with conflictin
which they “seek to kill Jesus because he make himself
equal with God”

* Jesus reverses accusations to show they are blind and
stand accused

Festival cycle (5 -10) |‘Sabbath(5) Passover (6) | Tabernacles (7-10) | Dedication (10)

Intimate = Public

Sabbath / Jerusalem - Healing of the invalid man

(near) Passover / Galilee - Feeding of 5000

Tabernacles / Jerusalem - Teaching at the temple courts,
healing of a man born blind

Dedication / Jerusalem - Teaching atthe temple courts




Cana cycle (2 -4) \ The Wedding at Cana (2:1-12) | The clearing of Temple (2:13-22) \
| Teaching Israel’s teacher (2:23-3:21) | The friend of the bridegroom (3:22-36) |
‘ The Samaritan woman (4:1-42) ‘ Healing of the official’s son (4:43-54) ‘

Flesh vs Spirit

Belief in Jesus as the key to eternal life
“Newness”: new birth, new temple, new worship
Identity: Jesus as Messiah and divine identity
Mission: bringing people back to the Father (Jews,
Samaritans and beyond)

20.2.2025



